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Redeemer’s University, Ede, Osun State.

~ Abstract

(Glohal terrorism in more recent years has shifted from the
political sphere to the religious. [n the annals of such discourse
there has been a preponderance of Iiterature that focus on
Islamic fundamentalism and its consequent terrorism. This
pives a misleading impression tivat fundamentalisin anc
ferrorisin are exclusive to Muslims. History reveals, however,
that every religion (including Christianity) has at one point
or the other influenced acts of terrorism. Since the
introduction and spread of Christianity in Nigeria,
~particularly Pentecostalism, there has been evidence of
religious fundamentalism perpetuated by Christians. Some
of these were occasioned by the fanaticism of adherents, while
(he presence of a religion that equally has a large followership
(Islam) in the polity has exacerbated the trend. Making use of
both secondary and primary sources, the paper documents
some of the fundamentalist features Christians exhibit in
Nigeria, which are capable of outrightly snowballing into
ferrorism. This is based on the hypothesis that
fundamentalism occurs in three operational stages: the
passive, assertive and the impositional. The essay concludes
that since there is an inextricable link between
fundamentalism and terrorism, as evinced by global events,
if Christian fundamentalism goes unchecked there is a
tendency that it would ultimately lead to terrorism.

Introduction

lobal terrorism is one of the most acute problems facing our
ntemporary world, and it has probably cost more lives than
casualties recorded in World War I and 1T put together. Global
orism of course does not happen in isolation: it coes pari vassu
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e tellingly, an overwhelming number of acts of

Perhaps mor
he Cold War have been religious

terrorism recorded since the end of t
and not secular. This fact makes the prognosis even bleaker since
acts of religious terrorism are by far more dangerous than those
motivated by secular considerations. This is s0 because while
secular terrorist attack to correct a flaw within a system they
accept as generally good, religious terrorist do not see themselves
as part of a component worth preserving—therefore making them
contemplate far mozre destructive terrorist operations. In other
words, religious terrorists see their struggles as a ‘total war’ where
violence is viewed as an end rather than a means to an end.!
Unfortunately, a great number of these religiously motivated acts
of terrorism have been traced to the Islamic religious tradition,
which explains why there is a preponderance of literature on the

subject compared to religious terrorism perpetuated by people of
other religious traditives. Axn Telamic scholar tried to explain this
frequency of Islamic terrorismin terms nfarevoltby true ‘Muslims’
against what is largely a Western/Christian world.” 2

There can be no religiously motivated terrorism without
fundamentaliom. This explains why religiously motivated
terrorism is rarely discussed in isolation from fundamertaisii..
Given the number of attention Islamic terrorism attracts, ‘Islamic
fundamentalism’ has been a recurrent theme in discussions about
terrorism. It is important to point out, however, that not only is

‘fundamentalism’ not an exclusive preserve of the Islamic tradition,
as we will find out, the term actually has its origins in
Christianity.? Having made this observation, it is important to
note that movements of a fundamentalist type are evident in all
religions, including Hinduism, Judaism, Buddhism and other
Jegser known religious communities. Tnextricably, therefore, acts
of terrorism abound in every religious tradition, including
Christianity. The KU Klux Klan, a ruthless hate group in the US
Jynched, raped, and maimed African Americans, had an
y Protestant Christian terrorist ideology, basing their
vt on a “religious foundation” in Protestant
The goals of the KKK included, an intent to
atant Christian values in America by any means
eyed that ‘Jesus was the first Klansman.”
¢ ig the Phineas Priesthood movement
‘ opposed to interracial intercourse,
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the tibing ;
Considereg (:irrraocre'S’t hgmosexuglity, and abortion. They are often
dps, Hhé g ists by American authorities for, among oflhan
buildings and rglng‘ and (or) execution of the bombing of FBI
traditiogthere .at}?rtéo? clinic attacks.® In the Hindu riligious
is the Saffron terrori
Christi S s orists, who burnt alive ot
niaﬂarllszznlasmona?les in 1999. There are also Bulcxltclislix{:??n
terrorisH{ ur?dn/ I.Fcha, Myanmar and Sri Lanka, who engage ig
s er the garb of nationalism.” Since the the %uf f
iiiiee? W}:ilé}ril, there has.been the phenomena of ’pricent:‘ I
Christia;ls left- e bt EEIRES carried out by Judaist a ainlst
Being ,0 o ov;utx;lg Israeli Jews, Arab-Israelis and Palesti%u‘ansv -
e most religious countries i e
can someti o ries in the wor
her own fgi‘;ezhaalso bf deeply divided by faith, Nigeria hlads m{ d
= ks b re o rel?gllous terrorism and fundamentalism.
i ip by e;ous atrocities perpetuated by both the Maitat 111;311&‘ i
et i nd the B01.<0-Haram in more recent times, it iss 1
Concentrzt::;toa;‘ Iovlerw:heflmmg number of schiolarly wcl)rks I
; slamic fundamentali ;
terrorism,? ] alism and its co ¢
s o Crir;,s r;.i%‘l;:tmf Eonéehof the fundamentalist acts ang :Zlci:lai‘;'t
i Sl ea by ristians withi : i v
;i‘igapf‘t!on that the essay argues first 1:111:11’28*9})011t'y.v£t :’S n-'il g
i . 78y first that terraviom fag
s ;’;tvaehSm, howbeit in stages. Second, Christian;:'i"ns t?l‘n ‘
ot el over time exhibited acts of fundamentalism, wh \
Lastly, if thelt:;sn:cjlmes alm?st snowballed into overt terlroris ]
e goes unchecked, the Christi
tre ; i , the Christian fu !
nd will inevitably lead to explicit acts of terroris rEdam(.ﬂ.nlq

Terrorism, Fund i
: 4 amentali i
g sm and Extremism: A Concep
Definitions on th
. e term terrorism i
e are legion, ye
! fne gene‘rally acceptable definition. The airgn of tl?t]ist t}:eu
descrig tge in such onerous task of providing one bgt Il‘)er
terrori}; Ii?ril;’f tl'(xje .term. While there are divided opim‘ons ?D :
and is not, there are it
% : t are generally accepte i
&Olz;elscseef. Firstly, there is the intentionai'and Far de‘!f
Lk :1) tcoattllse fear. Secondly, such violent attackg at
: o the specific victim. Thirdl :
influence a greater ; - Thirdly, attackoigy
audience from that i i |
e : at in which the victims ¢
Char:;grl\)e;l}lly, t'he l'lltlmate goal of perpetuators of this a
avior in a government or society, having’ ]
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ough the perpetuated violence. These
rorism. However, in
: ly to all forms of terrorism.
arameters generally apply : : b
feligious terrfrism there is an added dlmef\sxon. Bruce I_-I’Olfir; w
identified ‘holy terror’ as different from secu.lar terr{n L
its “radically different value system, mechamsm ;‘)f egvlv :;Sd B
and justification, concept of morality, and Ma;éc .ear\ortantly o
that the holy terrorists embrace.”” Rapoport adds imp Ay b=
religious terrorism assumes a transcer\der\tacl1 d;mengl ,ontical
strained by the p
srpetrators are thereby uncon | ke :
fc(w—:\}s)trictions that seem to affect other terrorlsttsh. tItO:ntelziz
' i i ifi an that ¢
‘Manichean world view’, 1ddent1f1etdlpsy;nl-loffm
i i ntalism.
igious terrorists with fundame . .
rEthundamentulism is one of the most widely used, yet 1a1§ﬁleyt
misconstrued terminology in today’s world. Altfhough al;cz% =
i i i ‘ents of various re
ociated with fanatical adheren
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traditions (particularly Islam in r 3 i 2
a::e word has a distinctively Christian backgrou;(.:l.llr;;?i ()A arjerica
i L ¢ tals’, was publish
ooklets, titled “The Fundamen ) Wi <
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then distributed worldwide in order to promo'se t‘\f;lﬂ i
there is a fundamental defining anq I?OI\tlleg‘Uil}a. Ll:sutueln;
traditional Christian doctrines. As a.d1st1nct.1v.e religio A b};
“fundamentalism” arose to refer to this generic ;diegz; grggmarked
-an hostage crisis o —

o booklets.!! However, the Iran : '
mejor turning point in the use of the term. Thiel /;mégxcranr; ;:ie::ii
«l £ ; -

in the ideology of Ayatolla :
in an attempt to explain _ o
i i Western audience desc
he Iranian Revolution to a e : L
u}ﬁndam(entalisl version of Islam” by way of consjpgns;;\ uts =
Jiristian fundamentalist movement in the U.S. T
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) t exactly does the ?

{n subsequent years. So wha .
a i f\.mdgmcntalism is derived from the Latin noun f;mcfiumeg,
s, related to the verb fundare, meamng.to' establish, 01?1 ,
m The expression usually has a religious gonngta .11;)11;
{es unwavering attachment to a set of irre 1uctx
wever, fundamentalism has come to apply to a
7 ng cortain groups—particularly religious opzs—
siized by a markedly strict literalism as applied to
.1Ptures, dogmas, or ideolog1gs, afxd a./stronsg{
Importance of maintaining self’ an

attention to their cause thr
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‘other’ distinctions, leading to an emphasis on purity and a
nostalgic craving for previousideals from which advocates believe
people have strayed.” Rejection of diversity of opinion as applied
to these established “fundamentals” and their accepted
interpretation within the group is often the result of this tendency.
Usually it is these people that become extremists.

Religions as a rule espouse values of peace and harmony and

not violence. It is extreme forms or expressions of religion and
religious ideology, however, which, under the guise of
fundamentalism, is the point of connectivity between religion and
terrorism." Extremism, therefore, in literary terms connotes a sense
of being at the margins, of existing on the boundaries or
functioning at the edges. In other words, extremism suggests a
far-reach from the ‘centre’ (the “ideal’ or the ‘normal’).
Consequently, any organisation or group that is in this sense
extreme will tend to exhibit a tenuous link to whatever the
appiopriate “centre’ is or else give evidence of a loose connection
to the relevant normative tradition. In this sense, extremism
expresses heterodoxy against orthodoxy. Extremism can also refer
to something else altogether; even, indeed, the opposite of being
“at the margins,” and that is being at— oz claiming to be—the
centre.” Either way, extremism suggests fanaticism. However,
caution has to be applied in describing who an extremist is based
on the above explanation alone. To be sure, the description
suggests relativism and subjectivity. For instance, who determines
‘normal’, ‘margin’ or ‘centre’? This is perhaps the reason why
‘extremists” have been taken in modern academic parlance to denote
‘those individuals or groups, who generally resort to violence in
order to impose their beliefs, ideology or moral values on others.’!s
In this definition ‘violence’ is the keyword. The import of these
distinctions is that ‘extremists’ are ‘fundamentalists’ that yield to
violence, which includes terrorism. This also implies that not all
fundamentalists are extremists or terrorists, but they are capable
of being one. So at what point does this happen?

The Interface between Fundamentalism and Terrorism

The paper has hitherto attempted to establish that al (le bage
of fundamentalism is an absolutist ideology. But an absolutist
perspective—which is arguably at the foundation of every
religion —does not always have to lead to terrorism. For instance,
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or assertive the fundamentalism, the tighter this relationship.
Allied to this ‘identity structure’ is ‘ideological exclusivism with
an inclusivist polity’. That is to say, on the one hand, religious
fundamentalism excludes, virtually automatically, anything that
relative to it appears “liberal”; that admits of, for example, any
limitation, provisionality, otherness, openness, or change. It
excludes religious compromise of any ilk. On the other hand,
this same fundamentalism displays a propensity to include, in
respect to considerations of the policies and praxis of social
organisation, all others that fall within its frame of reference or
worldview understanding.?’ The final feature in this category is
perhaps the most important: “condemnatory stance”. This has
as its factors the holding and articulating of negative judgmental
values and the exercise of what Pratt called a “pietistic tyranny’.
The most distinguishing element about ‘Assertive fundamentalism’
is its vociferous assertions of a condemnatory or fudgmental sort
It is in the expression of judgmental values that such hard-line
fundamentalism displays its real stance towards any who would
dissent from within, or oppose from without.2 Inkierent in this'is
often a deprecating attitude and disparaging remarks towards
‘others’, whether in regaid-io-wirtually-any other (the world at
large), or focused on specific others (particular groups of categories
of people such as Muslims/Christians, gays, nudists, sexual
deviants and so on). It is the last feature that sets the tone for
impositional fundamentalism.

The third and final phase is impositional fundamentalism.
This is a stage whereby what began as a mere benign
fundamentalist ideology transforms to something of a distinctly
radicalized and impositional nature such that extreme actions,
including violence and even terrorism, may be contemplated,
advocated, and eventually engaged.” This phase includes and
indeed builds on some of the features of assertive fundamentalism:
‘ideological exclusivism/inclusivist polity” and ‘condemnaltory
stance’. The first manifest feature of this stage is referred to ag
‘discriminatory value application.” This occurs when ideological
exclusivism /inclusivist polity and condemnatory stance lead into
a devaluation and dismissal of the ‘other”, This "religious other”
is always demonized and cast as ‘satanic’ or at least seriously and
significantly labeled as an aggressive opponent, and therefope
hostilely regarded.? This negation is necessarily followed by a
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so on. Significantly, however, it created a ‘self’ and
‘other” distinction between these AICs and the orthodox churches
despite both belonging to the same broader religious tradition,
Christianity.

Arising from the above, it is not surprising that the first set
of Christian fundamentalist in the country can be traced to this
group of AICs. As early as the 1930s, members of this group had
started depicting orthodox churches as professing a watered-down
version of Christianity.? In particular, they decried and lamented
the tolerance orthodox churches seemed to give to traditional
practices.” To these AICs, there was no place in the Christian
faith for any form of practice that allowed for traditional religion.
One of the first groups to express these sentiments was the Christ
Apostolic Church (CAC) under the late Rev. John Ayo Babalola.
The Church began what may be considered as the first revivalist
mission in Nigeria and it launched verbal diatribes on traditional
idol woishipping and allied practices. ror a long time, untii the
late 1970s and early 1980s the CAC remained the dominant radical
(or fundamentalist) Christian church in Nigeria. Abiodun Alao,
a scholar in the field, has in fact claimed that many key individuals
who were later to occupy prominent puUeiulhic L. wlvanding
fundamentalist Christian views in the country had the roots of
their development in this Church.2

[n the late 1970s and early 1980s a new wave of Christianity
called Pentecostalism spread in the country. The decade was by
no means the period in which Pentecostalism arrived in Nigeria;
indeed, the CAC as well as other AICs lay claim to belonging to
the Pentecostal fold.” However, the wave witnessed during this
period was different in many respects. While the AICs attracted
people of all generations but mostly adults, by the 1970s the new
wave of Pentecostalism attracted mainly youths. Members of these
groups also belonged to the Scripture Union (SU) and they were
dominant in academic institutions, especially Universities and
Polytechnics across the southern parts of the country. Founded
in 1867, the SU is an international, inter-
denominational evangelical Christian movement which has as its
stated aim, the use of the Bible to inspire children, young people
and adults to know God. Indeed, the origin of the union is traced
to Josiah Spiers, who in 1867, spoke to 15 children in a drawing
room in Islington, London, and began the work of sharing the
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started falling under the influence of this movement. Members of
mainline churches, who happened to come in contact with
members of the Pentecostal churches through their membership
of the non-denominational or interdenominational fellowships
and ministries such as the Scripture Union (S.U.), soon became
influenced by their practices.® In the bid to revive the prayer life,
worship and preaching of their churches, and to disprove the
then wide-spread notion that orthodox churches were on the
decline, the newly Pentecostal-influenced members of the churches
gradually began to introduce the rapturous practices of their
fellowship and ministries as well as ideologies and agenda into
their churches. The import of this is that the influence of the
Pentecostal churches encouraged some of these orthodox members
to demonstrate fundamentalist traits that had hitherto been alien
to them.

One of the notable features of this new wave of evangelism
wasits exclusivist claims as well as member’s vociferous assertions
of a condemnatory or judgmeh‘f{ﬂ"‘s"o;'rt ,‘of}lMuslims and Islam in
general. Though there had since the’ late 1970s been reports of
such development in different loca{iqn§ of the country, one of the
most widely publicized early manifestations

Yt s, 5 $oeman J 1o o 2
NIICSaaons or uus tend Tapperiew -

in 1987 in Kafanchan, Kaduna State. It started with the plan by
the Federation of Christian Students (FCS) at the College of
Education, Kafanchan to hold a weekend of religious activities
marking the end of its annual week of Christian activities. As
advertisement for the occasion, the FCS pasted a banner in front
of the College which read “Welcome to Jesus campus”.® The
scenario had been reminiscent of what had taken place a decade
earlier during one of the advertisements for one of such Christian
programmes (Mission 77) at the University of Ife Campus, Osun
State, Nigeria. Perhaps, because of the relatively limited number
of Muslims on the Ife campus, the issue passed without much
uproar.® In Kafanchan, however, some Muslim members of the
Muslim Students Society (MSS) found this very offensive and
protested to the School authorities, The FCS leaders were told to
remove the banner and they acted accordingly. The pertinent
question to ask in these two separate situations is; why should
one religious sect try to appropriate a campus foritself in a secular
and multi-religious polity? The answer to this, 1 argue, is that
there was a manifestation of an exclusivist feature of
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fundamentalism, which was at an assertive stage, in these young
Scripture Union ‘born agains’.

There was another event that further exacerbated the religious
tension in Kafanchan in 1987. The FCS had invited a certain Rev.
Abubakar Bako, a Muslim convert to Christianity, as the guest
casion. Being a convert, Bako had reasonable
knowledge of the Quran and, therefore, made reference to it to
elucidate his point on the supremacy of the Christian faith to Islam.
In doing so, he allegedly misinterpreted some portions of the
Quran, including Chapter 3:13 and 43:46.% This action degenerated
into a fracas as.a Muslim lady, Aishatu Garba, who had heard the
Reverend’s reference to the Quran accosted him and further
mobilized other MSS members to the scene. The rest of the story
is well known and opinions are divided as to the guilty party in
the crisis. While Bako’s case is notoriously popular, there are other
Christian pastors in and outside the Pentecostal fold who form
the habit of putting other religions down in order to extoi theirs.
These incidents again beg the question, must any individual
disparage another religion to promote his? Or why at all should
reference be made to another religion when proselytizing? The
answer again lies in their fundamentaunst ENACHTY. -

In the 1990s this expression of Christian fundamentalism in

a wore a new dimension. The deprecating remarks about
e altar,

speaker for the oc

Nigeri
the religious ‘other” was no longer merely expressed on th
but published and circulated in books and pamphlets. One of the
most striking of them was Rev. Father, J. O. Odetayo’s book, Battle
for Nigeria: the Cross or the Crescent. In the book the author made
the claim, among other things, that Allah is the name of the chief
of the pagan Arabian deities being worshipped before Mohammed
was born; and the spirit called by the name would make its
worshippers violent and blood thirsty: Muslims put no value
onto human lives and they are intolerant. Hence they can kill
even when hired to do so. He further asserted that if any person
becomes a Muslim, his or her name is struck off the list of possible
renowned achievers in any human endeavour® Another of such
disparaging books was published by G. J. O. Moshay, titled
Anatony of the Qur‘an. The entire book of ten chapters was devoted
{0 the criticism of Islam and the Qur’an. The book made scathing
attacks on the personality of the Prophet Muhammad, which

included branding him a lar?

AR
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Juergensmeyer, a scholar in religious violence, affirms that in all
cases of religious terrorism there was always a common ideological
component: the perception that the modern idea of secular
nationalism was insufficient in moral, political and social terms.*
Consequently, we can surmise that religious fundamentalists in
Nigeria will resort to terrorism when their faith in the secular
government, as an institution to uphold morality and
fundamental biblical injunctions, is exhausted.

Again, it is imperative to subject our analysis to the local
context. Acts of terrorism in Nigeria have been exclusively
perpetuated by Islamic fundamentalists. The most frequently
provided explanation by analysts and observers for this anomaly
is either that Islam is inherently violent or that the religion has
been hijacked by politicians to achieve political means. Very few
explain it in terms of juxtaposing the complementarity of Islam
with the secular state as opposed to Christianity. For example,
westernization, introduced through colonialism severely altered
the Islamic culture that had existed in the northern part of the
country in pre-colonial times. An instance is that contrary to the -
western educational system that sets aside Saturdays and Sundays
as school-free days, the Quranic school week runs-frean G}aturday
to Wednesday, and has Thursdays and Fridays as free days. These
schools also did not operate on any elaborate curriculum, but
relied exclusively on the Quran as syllabus. Holidays were also
fixed along Islamic lunar months and religious festivals. The
annual vacation, as an example, was fixed to align with the
Ramadan period, while a shorter break was given around the
time of the ‘id-"l’ kabir festival.®? The Gregorian calendar, which is
of a Christian import, is also what is adopted in the country rather
than the Islamic one. Sharia had also been the accepted laws of
the land not the common law which the independent state
inherited. All these are added to the notion expressed by many
that Islam is not compatible with any secular state since the
religion is in itself a way of life. The point being made here is not
that Islamic fundamentalists have a justification for acts of
terrorism but that, given all antecedents, they are likely to be
more inclined to impositional fundamentalism than their Christian
counterparts because the perception about the deficiencies of
modern secular state is more acute in them. There is, therefore,

the nostalgic craving for a return to the Islamic pre-colonial state.
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fundamentalism within the polity are legion. A discussion on this
has been deliberately limited since it falls outside the scope of the
essay. The fact remains, nonetheless, that it is not only overt
terrorism that the country is in danger of but fundamentalism,
which is encapsulated in the twin plague of intolerance and rigid
claims to possessing absolute truth,

Given the danger of fundamentalism metamorphosing into
overt terrorism, what is the panacea? The solution to this, 1
suggest, comes from both within and without. It is accepted that
whoever is convinced of the truth of his religion is indeed never
tolerant. However, adherents of religions must accept that they
live in a polity which they share with members of other faith
(including atheists and agnostics). They should therefore conceive
themselves as being on the receiving end of such intolerance.,
Should everyone claim to possess absolute truth and demonize
the ‘other’ based on such position, would the world not be
chaotic? From cutside, the government has a significant role
to play in curbing fundamentalism. The paper has identified that
the soul of fundamentalism is intolerance and the expression
thereof. The Nigerian government needs to re-affirm the secular

status of the country The word ‘secylar’ has been controvergiall-

J
excluded from the constitution but its spirit remains, particularly
since it is expressly stated that no religion will be adopted as a
state religion. Matters pertaining to faith, therefore, should be
restricted as much as possible to the private sphere. In most of
Europe, as in other developed climes, it is inconceivable that any
adherent of a particular religion will publicly disparage another
in a bid to promote his own faith. There is nothing preventing
the government from placing a sanction on people that disparage
other religions or others on religious basis. Because in the end it

is these people that have the highest propensity to become
terrorists.
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